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INTRODIUICTION
Name '

This Strah takes i3 name from its first word “¥4 H4” This
name, like the names of many other Sarahs, is merely symbolic.

Period of Revelation

The period of ils revelation is the same as of Sirah Maryam. It is
just possible thal it was sent down during the Migration 1o Habash or
just after i. Anyhow, it is certain that this Siirah was revealed betore
Hadrat *Umar embraced Islam.

According to a well-known and authentic tradition when Hadrat
‘Umar set, out eo kill the Holy Prophet, he met a certain person, who
said, “Before you do anything else, you should know that VOur own
sister and  brother-in-law  have embraced Islam”. Hearing this, he
directly went to the house of his sister. There he found his sigter,
Fatimah, and his brother-in-law, Sa‘id bin Zaid, learning the contenes of
a screll from Khabbab bin Art, When Fatimah saw him coming she hid
thr.- scroll &t once, but Hadrat *Umar had heard the recital, so he hegan
io interrogate them about it, Then he began to thrash his brother-in-law,
and wounded his sister, who tried to protect him. At last both of themn
confessed, “We have become Muslims; you may do whatever you like ™
As Hadrat *Umar was moved to see hlood runting down from her head,
he said, “Show me the thing you were reading.™ The sister asked him to
promise on oath that he would not tear it, and added, “You cannot touch
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it unless you have a bath.” Accordingly, Hadrat ‘Urnar took his bath and
when he began to read the scroll, which contained this Strah, he
spontansously spoke oui, “What an excellent thing!™ Ac this Hadrat
Khabbab, who had hidden himseif at the sound of his footsteps, came
out of his'hiding and said, “By God, I have high expectations that Allah
will get great service from you to propagaic the Message of His Prophet,
for just yesterday I heard the Holy Prophet praying to Allah, “My Lord,
make Abul! Hakam bin Hisham (Abit Jahl} or ‘Umar bin Khattib a
supporter of Tslam. So O “Umar, turn to Allah, turn to Allah™!'™ These
words proved to be .so persuasive that he at ence accompanied Hadrat
Khabbab and went to the Holy Prophet to embrace Islam. This happened
a short time after the Migration to Habash.

Theme and Topics of Discussion

This S§iirah begins with the enunciation of the ocbject of the
Revelation of the Qur'an o this effect: “Q Mubhammad, this Qur’an has
not been sent down te you fo put you unnecessarily to some great
alflicion. It does net demand from you to perform the impossible task
of imbuing the hearts of the obdurate disbelievers with Faith. It is
merely an adimonition meant to guide on to the Right Path those whao
fear God and want o save themselves from His punishment. This
Qurian 18 the Word of the Master of the earth and the heavens and God-
head belongs to Him alone. These two facts are eternal whether one
believes them or not.”

After this iniroduction, the Siirah abruptly moves on 0 refate the
story of Prophet Moses witheut any apparcnt relevancy and without even
hinting at its applicability to the events of the period. However, if we
rcad between the lines, we realize that the discourse is addressed very
relevanily to the people of Makkah. But before we explain the hidden
meaning of the discourse, we must keep in view the fact that the Arabs
in general acknowiedged Moses as a Prophet of God. This was so
because they had been influenced b}?: the large number of the Jews
around them and by the neiglhbonng Christian kingdoms. Now let ns
state those things which are hidden in between the lines of the slory:

i. Allah does not appoint a Prophet by the beat of drums or by
¢elebrating the occasion n 2 regular and formal ceremony, as if
to say, “We are appointing such and such a person as Our
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I'rophet from today.” On the contrary, He bestows Prophethood
in a confidential manner just as He did in the case of Prophet
Moses. Therefore you should not consider it strange if Hadrat
Muhammad has been appointed as a Prophet all of a sudden and
without any public proclamation.

The fundamental principles presented by Prophet Muhammad—
Tauhid and the Hereafter—are just the same as were taught to
Prophet Masas af the time of bis appointment.

Prophet Muhammad has been made the standard-bearvcr of the
Message of the Truth among the people of the Quraish all by
himself without tnaterizl provisions, just as Prophet Moses was
cntrusted with the Mission to go to a tyrant king like Pharaoh and
ask him to give up his attitude of rcbellion. These are the
mysterious ways of Allah. He catches hold of a way-farer of
Midian on his way to Egypt and says, “Go and fight with the
greatest tyrant of the time.” He did not provide him with armies
and provisiens for this Mission. The only thing He did was to
appoint his brother as his assistant at his request.

You, O People of Makkah, should note it well that Pharsoh
employed the same devices against Prophet Moses as you are
vmploying against Prophet Muhammad—{rivolous objections,
accusations, and cruel persecutions. You should know that
Allah’s Prophet came out victorious over Pharaoh, who
possessed large armies and war equipments. Incidentaily, the
Muslims have been consoled and comforted, though not in so
many words, that they should not be afraid of fighting with the
Quraish against fearful odds, for the mission which is supporred
by Allah comes out victorious in the end. At the same time, the
Muslims have been exhorted to follow the excellent example of
the magicians of Egypt, who remained steadfast in their Faith,
though Pharach threatened them with horrible vengeance,

An incident from the story of the Israclites has been cited to
show in what ridiculous manner the idolisation of false pods and
goddesses starts and that the Prophets of God do not tolerate even
the siightest tinge of this preposterous practice. Likewise,
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Prophet Muhammad is following the former Prophets in opposing
shirk and 1idoi-worship today. '

Thus, the story of Moses has been used to throw light on all
~ those maiters which were connected with the conflict between the Holy
Prophet and the Quraish. Then at the end of the story, the Quraish have
been bricfly admonished, as if 10 say, “The Qur’iin has been sent down
in your tongue for your own good. If wyou listen ¢o it and follow s
~ admonition, you will be deing so for your own good but if you reject it,
you will yourselves mer.':t with an evil end.”™

After this the stnr_',' of Prophet Adam has beﬁn related, as if to tell
the Quraish, “The way you are following is the way of Satan, whereas
the right way for a man is to follow his father Adam. He was beguiled
by Satan, but when he realized his errar, he plainly confessed it and
repented and again tumed back to the service of Alflah and won His
favour. On the other hand, if a person follows Satan and sticks to his
error obdurately in spite of admeonition, he does harm to himself alone
like Satan.”

In the end, the Holy Prophet anid thé Muslims have been advised
-not to be impatient in regard to the punishment to the disbelievers, as if
to say, "Allah has His Own scheme concerning them. He does not seize
them at once but gives them sufficient respite. Therefore you should not
¥row impatieni but bear the persecutions with fortitude and go on
conveying the Messape.”

In this connection, gn.'.at cmphasm hag bcf.':n laid on .Shfat s0 that it
may create it the believers the virtues of patience, forbearance,
contentment, resignation to the will:of God and self-analysis for these
are greatly needed in ghe service of the- Mﬁﬂsage of the Truth
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Versas: 135 | Revealed ar Makkah
It the name of Alfah, the Memﬂid the Cnmpxs.wmam

Ta Ha We have not sent down the Qur’in to.you to put you in
distress. This is an Admenition for every such persen who fears
(God).! This has been scat down by that Being, Who has created the
earth and the high heavens. The Mercifu! is sitling on the throne of the
Kingdom (of the universe}: He is the Owner of all that which is in

I. This verse makes plain the meaning of the previous one. The object of
the Revelation of. the Qur'an is uot o make the Holy Prophet do something
ipossible and to put him to unoecessary -distress by demanding from him 1o
ibue the hearts  of (he obdurate people with Faith, ot 1o adionish, those people
who have fear of Allah. Therefore the Holy Prophet should not wasie his efforts
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the heavens and the ear{h and all that which is between them and under
the soil. Whether you utter your supplication in a loud voice (it makes
ito difference) for He hears not only what is said in a low voice but also
what is kept most secret.’ He is Allah: there is no god but He: all the
excellent names are for Him. 4

- And has the history of Moses reached you? When he saw a fire®
he said to his family, "Wait a bit, ] have seen a fire: it may be that I
bring a burning brand for you, or ﬁnd guidance (to the way) at the
fire. 7o

When he reached there, a voice called out, “O Moses, I am your

on those people who have no fear of God left in them, and who do oot bother at all
ahnut what is Truth and what is falsehood.

2. Thar is, “After creating the wniverse, He is ruling cwcr it and
conducong &ll the affairs of its management.”

3. That 'is, “You need not complain to Allah in a loud vodce againse the
ﬁersecutiun fromy which you and your companions are suffering apd the
inschievous machinations your enemies are devising io.defeat you for Allah is
fully aware of all those thmgs, and He hears even the complaints you cher |sI1 in
your hearts.”

4. That 1s, “He possesses all the excellent attributes and characteristics.”

5. This happened when Prophet Maoses was returning to Lgypt after
 passing scveral years in exile in Midian, along with his wife whom he had marred
there. According to- the early part of his history, which has been related in Siirah
AAVIL (Al-Qasas), an Egyptian had been killed by Prophet Moses: so he had to
leave Efrypt in order to escape arrest and had taken refuge in Midian.

. Tt appears that this happened during a night of winter, when Prophet
Moses was passing through the southern part of the Sinai Peninsula. When he saw
a fire at a distance, he went towards it in the hope that he might get some of it to
keep his wile and children warm during the night, or at least get some guidance
concerning the direction of his journey. But instead of this it was his good fortune
that he found the puidance to the Right Way,

fC el e o, 92
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Lord; take off your shoes,? for you are in the sacred valley of Tuwa.? 12-17
And [ have chosen you: so listen to what is revealed. It is I Who am
Allah; there is no god but Me: 30 worship Me and establish Sa/df to
remember Me.? The Hour of Besurrection is sure to come, but it is
My will to Kkeep the time of its coming secret so that every soul may
be recompensed according to its labours.!® Therefore let not any
" person who does not believe in it and has become a slave of his lusts,
turn your thoughts away from it, lest you perish— And O Moses,
what is thig in your ripght hand?"it '

Moses rteplied, “Tt is my staff: I Jean upon it and { beat down 18
leaves with it for my flock, and | have quite a few other uses for it.”12

He said, “Cast it down, O Moses.” .19

L]

So he cast it down and immediately it turned into a snake, 20
which began to run about.

He said, “Catch hold of it and do not fear for We will again  21-24
restore it to its former state. Now ciasp your hand under your arm-pit: - -
it will come out shining without any hurt (to you).!3 This is the second
Sign: this is because We are going to show you Qur great Signs. Now
¥0 to Phataoh for he has become rebeltious.”

Moses said, “Lord, open my breast for me™ and make my task 25-35
easy for me, and remove the impediment from my tonguc so that
people may understand my speech,' and appeint a counsellor for me
-fpm’ my own family, and strengthen my hands by means of Aaron,
who is my brother,!¢ and make him my associate in my work so that
we may glorify Thee and remcmber Thee always. Thou hast zlways
been walching over us.”

He said, “Your request is granted, O Moses, We have shown 36-42
favour to you for the second time.”” Recall the time when We inspired
- your mother with this idea by means of a Revelation: “Place this ¢hild
in a box and put the box in the river; the river will cast it on to the
bank and My enemy and his enemy will pick it up. I Myself made you
an object of love and so arranged things that you should be brought up
under My supervision. Recall the time when your sister was walking
aiong; then she said: ‘May I inform you of one, who will bring up this
child in the best manner?’ Thus We returned you to your mother so
that her .eye might be cooled and she might not be grieved. And (also
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_remember that) you killed a certain person and We freed you from its
evil {consequences) and put you through varjous trials and you stayed
with the people of Midian for several years. Now you have come back
at the right tima: O Moses, I have moulded you for My Mission. You
and your brother shouid go {on the Mission) with My Signs. And see
that you do not show any negligence in remembering Me.” - '

7. Probably, it is because of this that the Jews do not say their prayers
with their shoes on. The Haly Prophet, however, removed this misunderstanding,
saying, “Act in contrast to me'practi::; of the Jews who do not say their prayers
with their shoes or leather socks on.™ {Abe Da'Ad). It does not, however, mean
thar ope miwst say one’s prayers with the shoes on, hut it is merely o make it
lawful to say prayers with shoes on. This is confirmed by another tadition, related
by Abii Dé'dd from *Amar bin “As, that he had secu the Holy Prophet saying his
prayer both with and without the shoes.

There are other traditions also to this effect but it showld also be kept in
mind that there were 1o carpets, mats, etc. in the mosques in those days, ot even
in the Holy Prophet's Mosque. Therefore it would be improper 1o go with shoes
on into ‘the mosques of today which have carpets, mats, stc. However, one may
SAY One's prayer on grassy plots or open ground with shoes on.

_ 8. In generai, the commentators are of the opinion that Tuwa was the
name of the valley, but according to some it means, “The valiey that had been
raade sacred for the time being.”

9. This is the real object of Saidr. Tt has been prescribed to remind people
that they should not became neglectful of Alleh hy worldly diversions and that they
should remember that man is not an unbridled free being bui a servant of Allah.
Salérhas been prescribed five times a day to remind man of Allak’s presence.

" Somre people are of the opinion that it means: ~Establish Saidt, s that 1
may remember you.™

Incidentally, according te this verse, if one forgets to offer a prayer in
tine, one should offer it when one recollects it. This is also supported by a
tredition related by Hadrat Anas: “If one forgets to offer a certain prayer at the
proper time. be shonld offer it whenever he recollects this. for there is oo other
expiation for this omission.” (Bukhari, Muslim, Ahmed). There is another
wradition related by Abn Hurairah te the same effect; It was inquired from the Holy
Prophet: “What should we do if we remained asleep during the time of prayer?”
The Holy Prophet said, “There is no sin if one remained asleep. The sin is that one

; : ' {unfel. from p.& o
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should neglect one’s prayer intentionally while awake. Therefore if one forgets to
offer a prayer or remained asleep one should offer that prayer on remembering it
or on awaking.” (Tirmiz, Nasa'i, Abu Da'ud). |

10. After Tswhigf the second thing that was revealed to all the Prophets
was the reality of tbhe “Hereafter”, and they were appointed to impart its
knowledge to their peoples. Here its ohject has also been stated. The Hour of
Resurrection is destined v come so that every one should get the recompense in
the Hereafter of what one did in this world, and that Hour has been kept secret to -
fulfil the requtrement of the triak For the ane who believes in the Hereafter will
atways be on his guard against any.devidtion from the Right Way, and the one who
does not believe in the-coming of that Hoyr will remain engaged in other things,
for he will think that he did not see.any. sign of the caming of the Hour.

11. This question was not asked for the sake of petting any informacion,
for Allah koew that Moses held a staff in his hand. The question was posed with a
view t0 impressing upon him the: fact that it was a staff =o that he might be
mentally prepared to see the miracie which-was going to be performed with it.

12. Prophet Mases deliberacely pmlnngﬁd his answer and dld not stop at:
“It is my staff™. This was becatse he namrally wanted to prnlnng the dialogue tu
make the privilege ma:r.ing last longer.

13, That 1z, “Yaur hand will shine hrighti_v like the sum, bt it will not
cause any hurt 0 you.” It is strange that the Bible interprets this ﬁﬂrncle, saying.
that ‘his hand was leprous as snow buc it was turned again as his other flesh’. The
Talmud also interprets the mirgcle in the same way and adds thit this was a
miracle which was meaar for Phnrnn_h' who was suffering from leprosy. It is a pity
that the same interpretation has been adopted by ocur own commentators, though
tha corvect interpretation is the oRe that has been adopted by us, and many former
commentators. Obviously, it i5 bad taste to attribute to a Prophet the repupnant
miracle of leprosy and that, too, before a king in his court.

14. That is, “Fill my heart with the courage that may eaable me to
pertorm the obligations connected with the great Mission of a Messenger, and give
me the confidence for its folfilment”. Prophet Moses praved for this because he
realized the grave responsibilities of the greai Mission.

13. Prophet Moses prayed wo Allah for this becsuse he was conscious that
he was not a fluent speaker but was siow of speech. He also knew that as a
Messenger he would have to‘he fluent in order 10 impress Pharach and his

fContd. on p.96
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“(3o0 both of you to Pharaoh, for he has transgressed all
bourds. Talk to him in a gentie manner; may be that he is convinced
by admonition or imbued with fear, 7%

The twol¥ said, “Lord, we dread that he will behave unjustly
towards us or treat us cruclly.” He answered, “Have no fear: I am
with you: I hear -everything and see everything. Go to him and say,
“We are Messengers from your Lord, so let the Israelites go 'with vs,
and do not oppress them. We have come 1o you with Signs from your
Lord; and peace is for him who follows the Right Way. We have been
informed by Revelation that there iz scourge for him who rejﬁ::ta it and
turns away,’'"®

Pharaoh?® said, “Well, who is the Lord of you both, O
Moses? 2

Muoses replied, "Our Lord i1s He22 Who has given a distinctive
form to everything and then guided ir aright, "23

_ Pharaoh gaid, “"And what was the position of the generations
whu have passed before 772

Muoses replle:d “The knuwledge nf l:hat is with my Lord,
secure in a writing; my Lord neither errs nor fnrgeta s

He it is Who has spread the earth as a bed for you, and mads
paths for you te move about (from plac= to place); He sent down rain
water from above and preduced different kinds of vegetation: eat of
these and praze your cattle. Surely there is many a Sign in this for
those who possess common sense.?’ We have created you from this
earth and We wil] return you into it and then will hrmg you forth out
of it once again. 28 .

We showed all (kinds of) Our Signs?® to Pharach, but he went
on ireating them as falsehood and refused to believe. He said, “O
Moses, have you come 10 dtive us out of our land by the power of
- your sercery?® Well, we will also bring as strong a Sorcery as yours,
So setle with us when and where should the encounter take place;
then neither should we back out of this agreement nor you. Come out
in the open field.”

Moses replied, “Let the encounter take place on the Day of thé

4344
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Feast, and the people assemble after the rising of the sun. *3

‘Pharaoh then withdrew and gathered together ali his devices,
and came to the encounter.32

(On the veﬁr occasion) Moses warned (his advcrsarif:'s}, _
saying,” “O unfortunate people, do not invent falsehoods in regard to
Allsh:¥ otherwize He will destroy you by a scourge: for whoso
nvented a falsehood, perished.” T |

Hearing this, a differsnce of opinion arose among them
concerning the issue, and they bepan to hoid secret eonsultations. 5 At
last some of them decided the issue, saying,3¢ “These two are no more
than sorcerers. Their object is to drive you out of your homeland by
the power of their sorcery, and bring to an end your ideal way of
life,>" Therefore muster up all your devices and come into the field _
with 2 united front.®® You shouki realize that whoso comes out
victorious today, he will win (the battle of ideclogy}.”

- Coméd. from p. 937

courtiers, This is confirmed by the Bible (Exadus 4: 10} but the Talmud gives a
strange explanation for this impediment in his speech. According o it, when he
was a child ke burnt his tongue with a live coal 1o cscape punishment from
Fharaob whose crown he had taken off from bis head and put it on his own haad.
The same story has been adopted by many of our commentators, though it is
absurd on the face of it. Qur interpretation is also confirmed by the Qur'an. The

- fact is, that at first he was not a fluent speaker and Pharach had also taunted hiny

en this impediment {XLIIL: 52). Propher Moses realized the same for he said, “My
brother Aaron 'is more fluent than [, so send him with e as a nelper, so that he
may  support me (with his fluent speech).” (XXVHI: 34). Afterwards this
impediment in his speech was removed and he was able to deliver very fluent
speeches. This may be testified by his speeches which have been cited both in the
Bible and 1 the Qur'ay for they are masterpieces of eloquence and rheteric, '

Above ~all, it dogs not stand to reason that Allah should appoint 4 lisper or
4 STammerer or a smtterer as His Messenger. That is why the Messengers have
always been the best of mankind in regard to their appearance, personality and
capabifities for they had to be most impressive both in their appearance and
conduct, so that they could not be made the target of ridicule and cantempt by the
people because of such personal defects as SLAMINering or stuttering.
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16. Frophet Aaron was three years alder than Prophet Moses {Exodus,
T

7. Aliah recounis the favours He had shown to Prophet Moses since his
birth " in order t¢ impress on him the fact that he had been brought up under Divine
care right from his birth for the purpose of appointing him a3 a Messenger. Here
nere . references have been made but in Sirah XX VIII {Al-Qasas} details of the
favours have heen given.

18. The only two ways of bringing a man to the Right Way are: (1) To
convince him by argument and a¢monition, or (2) to warn him of the Consequences
of deviation.

18a. It appears that rh:y imiplored Allah thus beforé going before Pharaoch
when FPropher Moses had reached Egypt and Aaren had jeined him in the
propagation of the Mission,

18. A comparative stady of this incident as given in the Bible and the
Talmud will show that the Qur'an does not i.::.l:-p_‘,r the stories from thess books, but
pives its own version In order to portray the Messenpgers in their true glory and
dignity. According to the Bible, when God szid to Masas that He would send him
to Pharach, Moges replied, “Who am I, thai I should go unto Pharaoh, and that I
shouid bring forth the chiidrea of Israel out of Egypt?™ (Exoddus 3; 11}, God
persuaded and encouraged Moses by glving him Signs but he was arill reluctant
and said, "0 my Lord, send. I pray thee, by the hand of fJim wihom thou wiit
send.” (Exodus 4. 13}, And che Talmmud goes even further than this and says that
there was an argument between God and Moses for seven days that'he should
hecome a Prophet bot Moses did not accept the offer. At this God was anpry with
him and s¢ made his brother Aaron 2 partocr in his Prophethood. Moreover, He
deprived the descendants of Moses of the office of priesthood and bestowed it on
the descendants of Aaron. These two versions depict Allah to be suffering frem
human weaknesses and Prophet Moses from inferiority complex.’

20, Here the details have been -omited. These have been given in VII
103-108, XX VI 10-33, XXVII; 28-40, LXXIX: 15-25. '

As rggards the necessary information abour Pharach, ses E.N. 85 of
Chapter V11. ' '

21. Pharaoh addressed Prophet Moses because he was, m regard to
Prophethood, the semior of the two. It is also possible that he deliberately
addressed him in order to exploit his impediment 1 speech, and ignored Prophet - -
Aaren, who was more fhient.
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As regards the implication of this question of Pharaoh, he meant (o say,
“You say that you have hrought a Mewsape from my Loed o me. Wh 13 that
Lord? You should know that [ am the Lord of Egypt and the people of Egypt™. In
regard to this claim of his, seg LXXIX: 24, XLIIE: 51, XXVIIT: 38 and XXVI: 29,

It may also be noted that by this claim Pharaoh did not mean o say that he

was the'sole deity of his people nor did it mean that none other was worshipped in -

Ezypt. As a matwer of fact, be himself based kis right of sovereignty ou his claim
ol being the mcamation of the sungod. And  we also learn from the history of
Egypt that there wetre many other gods and goddesses. In fact, what he claimed
was that be was politically the Lord of oot only Egypt but also of the whole of
wankind theoretically. Thereforg, he would oot acknowledge that there was any
supreme sovergign over him whose delegatwe might bring an order 10 him and
deimand its obedience from him.

22. That is, “We acknowledge Him alone as our Lord in avery sense: He
15 our Sustamer. our Maker, our Master, our Sovereign and is Sopreme in
everything, and there is oo othet loed in any sense but He.™

23. This concise sentence needs serions attention. [t means that it is Allah
dlone Who has created everything and given it its distinetive structare, form,
capabilities, characieristics, etc.

(1} For instance, man has been given the hands and feet which are given the mast
appropriate structure that was needed for their right functioning.

{2) A human being, an animal, a plznt, minerai and the like, air, water and
' light—everything has been given that particular form which was needed for its
right funetioning in the universe,

(3) Then He has guided everything aright te function properly. It is He Wha has
taught everything the way to fulfil that object for which it has been created.
He has teught the ear to hear and the eye i see; the fish to swim and the
swallow (o fy; the earth o grow vegetation and the irce to blossom and bear
fruit. in short, He 15 not'only the Creator of everything bt also its Guide and
Teacher. :

Prophet Moses employed this concise and meaningful sentence 2 convey
the Message to Pharach and his people. He not only gave a suitable reply to
Pharaok as to who his Lord was, but also t0ld him why He was his Lord, and how
there was no other jord than He. The argument implied in it was this: As Pharaoh
and every one of his subjecis was obliged to Allah for his human torm and could
not live even for a mament without the functioming of the different parts of his
body which were performing their functions in accordance with the guidance of
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Allah, so Pharaﬂh‘s claim that he was the lord of the p-euple was absurd, am:l its
acknowledgment by his people that be was their Lord, a folly.

Besides this, Prophet Moses also hinted at the need of Prophethood which
was demed by Pharaoh. When Allah goides evervthing in the universe, He has also
o fulfil the need of the guidance of mankind. Whereas the guidance of the animals -
and birds has been provided by instinct, the guidance of rational hurnan beings has
heen provided by sending Messengers who appealed to them by rativpal
ArgUMETLS. '

24. "The question posed by Pharach was very subtle, He meant to say, *If
there is no other lord than the One Who has given a distinctive form to EVELYONe,
then what will be the position of cur forefathers who had been worshipping other
deities since centuries? Were all those people in error? Did all of them deserve
formoent? Did they al lack common sense 7 Thus Pharaoh perhaps wanted to give
vent t0  his anger against Prophet Moses for showing disrespect to his forefathers.
At the same time he also wanted to incite his courtiers and the common people of
Egypt against the Message of Prophet Moses. Aad this trick has always been used
against the people who propagate the Truth and has always proved very affective
to incite those people who lack common sense. This same trick has been mentioned
here for ) was being empln:,red at the very time against the Holy Prophet by the
people of Makkah,

25. This answer is full of wisdom. If Prophet Moses bad said, *Yes, they
all lacked common sense and had gone astray and wonld become the fuel of Hell™,
this answer, though true, would have served the very purpose Pharach had in ming
m putting the question. But the answer given by the Prophet was true and it
frustrated the trick of Pharaob a5 well. His answer was to this effect; “Well, those
people have now gone before fheir Lord, and 1 have no means of judging their
deeds and intentions. However, their whole record is safe and secure will: Altah,
and nothing can escape Him, Allah alone kmows how to deal with thet. Whai
concerns you and me is our own pogition and attitude to life, We should be more
concerngd about our own end than of those wl:u:- have alread}r passed away inig
Allab™s presence. ™

L

26. It is guite obvious that vv. 53-55 are an addiiinu by Allah to thr:
foregoing answer by Prophet Moses. There are other inswunces of this in the
Qur'dn thet Allah added a few sentences 1o the speech of someone by way -af
admonition. Moreaver, i is connected not only with the preceding verse but also
with the whole reply of Prophet Moses (vv. 50-52),

27, That is, “Those, who use their conmon BETLSE in their search for the
Truth, find a way to the Reality by the help of these Signs, which clearly shaw that
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the umverse has One Lord Who alone is sustaining it, and there is no room here
for any other tord,”

28. That is, “Every man bas to pass through three stages: {1) from birth to
death, (2) from death to Resurrection, and (3) from the Day of Resurrection to
Eternity. According to this verse, all the three stages will take place on this Earth,

2. “Signs™ comprised those arguments which were based on nateral
phenomena and human life and those miracles which were given to Prophet
Moses. These arguments are contined in the speeches ot Prophet Moses which he
delivered before Pharath, and the miracles which he showed and are mentioned at
seviral places in the Qur'an. :

30. Here by sorcery ave nwant the miracles of the staff and the shining
hand, which according to the details given in Chapters VII and XXVI, were shown
lu Fhtraoh by Prophet Moses in his first visit to his court. On seeing these
mirzcles Pharach was so upset that he cried out, “Have you come {o drive us out
of wour country by the power of your soreery? althovph he knew that it had never
happened in history that a magician had conguered 2 country by the power of
. sorcery. Moreover, there were hundreds of magicians in his own country, who

used to show their feats to carn rewards and prizes. Accordingly, Pharach's
Ataleinent that “you are a gorcerer” on the one hand, and his apprehension that
“you want [ spatch my kingdom™ on  the oiher, wers 2 clear indication of his
perturbed mind. In fact, Pharaob had come ko understand that the well-reasoned
qpéru::h of Moses and his miracles were bound to influence not only his courtiers,
but  also the common people and accardingly he tried to play upon their prejudices
through falsehmd and f.r:a::.henr He did not admit that it was a miracle, bat called
it sorcery. He wanged to creaté am impression that any sorcerer of his empm: could
turn a staff into a serpenr. ‘He alsa incited the people; saying: “Look! be says that -
your forefathers were on the -‘wrong way and deserved perdition, Su beware of
hin! He 15 not.a Propher. He simply aspires for power. He wants that the [sraelites
. should again capture power here liké the times of Joseph aud wrest the reigns of
government from the Copts.™ Pharaoh, in fact, wanted to snppress the invitation to
the Troth through such devices. (For details please see E.N."s 87 to 8% of Chapter
VIL, E.N. 75 of Chapter X).

31..The object of Pharaoh was this: *Once the sorcerers are able to
ransform the staffs and ropes inio serpents, the entire etfect of the miracle
perfornied by Moses would disappear from the people’s minds, That was exactly
1o Moses’ advanlage, who suggested that it was no good fixing an ordinary day or
place for the purpose. The Day of the Feast was at hand. People would flock on
that occagion from all corners of the empire. Therefore, the encounier should be
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| held i the open so that all night wlmess it, and in the day time so that every oue
should be able 1o see it clearly.”

32. Pharach and 'his courtiers considered the coming encounter as a -
decisive one as far as their own futyre was concerned and, therefore, they atiached
the utmest apartance to it. Courtiers were sent thronghout the COUNLCY (o musier
round all the magicians wherever availahle. People were 2specially encouraged 1o
come 1n the largest nombers 1o witness the magic skitls so s to keep them imimune
from the awe inspired by the. staff of Moses. It was openly said that the fale of
their religion hinged on the skill of their magicians: their religion could survive
only if they won; otherwisc the religion of Moses would have its SWaY (see :{E‘fr
34-51).

Here ene should bear in mind the fact that the religion of the royal family
and the elite -of Egypt was much different from that of the common people, Thay
had separale gods and temples and different creeds and concepts about the life after
death. They also differed in the practice of religion as well as in the ideologies.
(Tuynbee: A4 Stwrdy of Histary: Somervell’s Abridgment Vols. I-Vi, pp. 31-32).
Moreover, (here were sutficiently sirong pockets of the population, who under the
mfluence of varicus religious upheavels, were prone o prefer Monotheise: (o a
crged of polytheism. Besides this, there was also g faitly large element of the
worshippers of One God for the Israelites and their fellow believers were at least
ten. per cent of the totai population. Pharaoh also remembered that about 150 YEATS
carlier a religious revolution had been bh:-ughl about by Pharaoh Amenophis 1V or
Aklenawon (1377-1360 B.C.) by military ‘foree, which had abolished all deities
except Aton, a single, universal god, whzr.:h was worshipped by the king and his-
family. Though this religious revolution had been reversed later by another king,
yet s influence remained, and Pharaoh dreaded that Moses m1ght hrmg about yat
another revolution.

33. The adversanes whnm Prophet MﬂE-ES addressed were Phamc}h aml
his courtiers who had dubbed him as a "sorcerer”, and not the conumon pmple
wio had yet to seg the encounier hn:lwweu him and the magicians, -

34. “The faleehoods™ were that they had dubbed ﬁ;ll,ah 5 Messenger us g
“sorcerer” and his miracles ag “a piece of sarcery™.

35 This shows tha! those people felt in Meir hearts that their posHion was
weak and knew that the miracle shown by Prophet Moses was not a piece of
magic. Therefore, they -had come for the enconmrer with hesitation and fear. But
when the timely, sudden waroing of Frophet Muses shook them to the core, they
began ter debate the wisdom of holding the encounter on the Feast Day in an apen

fContd, on p. 104
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The magicians¥? Eﬂld “ Moses, will you ¢ast duwn (}ruur
things) or shall we cast down first?”

Moses replied, “No, cast down (yours).”

- Suddenly it so appeared to Moses that their cnrds and staffs
were running aboui by the power of their magic,*® and Moses’ heart
was filled with fear.®l We said, “Don’t fear for you will come out
victorious. Cast down what is in your hand, and it will swallow up all
their sham creation;*? for they are mere iricks of a magician; and a
magician can nNever succeed, howsoever skilled he may be.” .
Accordingly, at the end of the encounter, all the magicians were ¢ast

63

- 6670

down to prostration®! and they cned out, “We hell-.:w: in the Lord of -

Aaron and Moses. ™4

Pharaoh said, “Have you believed in him before I gave you
permission? Obviously, he is your master who has taught you
sorcery.*s Well, now I will have your hands and feet cut off on
alternate sides*s and crucify vou on the trunks of palm—tr:es 47 then
you shall know whose punishment is more terrible and lasting {mine
or thai of Moses). "4 - | |

The magicians replied, “By Him Who has created us, we can
never prefer you (to the Truth) after we have seem clear Signz.*#
Therefore you may do your worsi, for at the moSt you can pass
judgtnent .- concerning this worldly life, We have believed in our Lord
so thit Hé may pardon our ¢rrors, and forgive us the sin of sorcery

which you forced us to practice. Allah is Best and Eternal .” --In .

fact,50 for the one who comes before his Lord as a crirninal, there
shall be Hell, wherein he shall neither live nor die.! As for the one,
who comes before -Him as a Believer, who has done good deeds, atl
such people will have the highest ranks for them. They will dwell for
ever in the evergreen Gardens beneath which canals flow. Such is the
reward of the one who adopts purity.

Wes2  sent this Revelation to Moses: “Set forth with My
servants during the night and take for them a dry path across the
sea, ™ Have no fear of being nvertaken-nﬂrbeafraid (while passing
through the seq).”

Pharanh pursued them with his hosts but the sea uverwhelmed

71

7276

77

18-7%
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thein completely.* Pharaoh had misled his people and had not guided
t‘nem aright-

O children of Israel,’ We rescued you from your enemy and
fixed a ime for your aniendance on the right side of Tir,57.58 and sent

.Cf:rnm’ from p JO1]

place in the broad day light. For they thought that lf they were defeated in the
presence of the common people, all would come to imow of the difference between
magic and & miracle and they would lose the battle once for all.

. Those who were of this view must have been a few fanatics of
Pharach's pﬂn}r—whn were prepared (o go to any extent to oppose Prophet Moses.
Those hot-headed people miust have been preparing the public for a determined
encorlnter, while  the saper and experienced among them must have been advising
cantion and restraint.

37. Probably those people based their argltmb:nt on two things:

(17 If their magicians were also ahle to ulrn their. smffa into serpents, it wuu]d be
a clear proof that Moses too was a sorcerer, L

{2) H, on the other hand, Moses won, the rulers would lose their country, angd
their ideal way of iifé, which reflected their cuiture, their arts, their -
vivilization, their recreatlons, erc. would automatically come to an end.
Therefore they should do all they cuuld w defeat Moses.

38. They also urged them (o present a mited front and 1ot to show their
differences ot (the very occasion of the encounger, For, they argued, any hesitation
and secret consyluation before the very eyes of the public would shaw that they did
nol consider themselves to be in the righr,

39. That confidence was subsequently restored among Pharaoh’s party by
the speech of the head-strong people, and the magicians were asked 1o come into
the field for the encounter, has heen omitted,

40. ' In 1'»’Il 116, it was stated: “When thﬂ:.r threw down their devices they
bewitched the ¢yes of the people and filled their hearts with terror.” Here it is
stated that it was not the common people zlone who were terrified by their magic

. but  Prophet Moses 102 suffered from its effect, He not only seerned (o see that the

staffs and cords were running al:u:-ut like serpents but he also fmlf,,g dread of them.

41. Tt appears that 110 sooner did Frophet Moses say, "Cast down”, than
the magicians immediately cast their staffs and cords and it seemed as if hundreds
ol serpenis were running towards him, and he instinctively falt a dread of (her.
And there is nothing strange in this beeause a Prophet is after all a human being.
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Besides this, it iz als0 possible thet Prophet Moses apprehended thatc the
demonstration of the magic might create amnsundt:rﬂtandmg among the. people
aboul his miracle. '

Tliz 15 -also a proof thar a Prophet oo can be mﬂuenmd by magic m a
certain extent like the common people, though magicians have no power o
produce any effect on his Prophethood ot interfere with Revelation, or misguide
him. Therefore there is no Teason why one should consider as false those traditions
in which it has been stated that the Holy Prophet suffered temiperarily from the
effect of magic. .

42, This is capable of two interpretations: () the staff, which was mrned
inte a dragun by a miracle, ectually swallowed wp all the stffs and cords which
had been made to appear as serpents. (2) The dragon of the staff did not .:-:Ltual.l:.r_,
swallow up the serpents of the magicizns but wiped out the effect of their magic
from these things and they again became ordinary cords angd staffs. We prefer the
second interpretation because the waording of VII 117 and XXVI: 45 is this: “It -
swillowed up their false imagic”, and hate the wording i s: “It will swallow up.all
their sham creation”. Obviously, the stzffs and ﬁnrds wete not their creatinn but.
the meagic which had madc them appear [jke Jserpents -'

43. When they saw the power of the staff of Moses, they uwnluntanl}r fell
prosirate as if some one bad made them do sb, h-anausn: they were r:unwm::ed that it.
was & iniracle znd not & feat of magic. - ' '

44. This profession of faith by the nmgicim}s shows that every one was
aware of the basic object of the'encounter. Tt was not an encounter betwesn the
feats of the magiciuns and those of Prophet Moses, bur it was to decide whether
the clam of Prophet Moses that he was a Messenger of Allah was true or not. If _
this staff was actually tumed int & dragon, it was by meaiis of a miracle. On the
other hand, Pharaoh intended to prove by the feats of his magicians that it was not -
a niracle but a2 feat nf magic, Incidentally, this also shows that Fharaoh and’ hig -
agicians and the common people fully understood die distinction between s -
miracle and a feat of magic. That iz why when the maglcmns saw that it was a - .
miracle shown by the pnww ‘of Allah which hagd E:Jipns&d their magic, they Jdid not -
say  that Maxes was a more skilful magician, but straightway fell prostrate, sa_vmg,
“We believe i the Lord of Aaron and Mosgs. " .

It is uhwm:s that the defsat terned the tables .on Pharach whu had h1ms.r.-1f=' '
arranged the encounter “to expose”™ Prophet Moses. He had mustered all his
magicians with a view 1o demunstmnng before the public that there was nofling -
extraordinary m tomning a staff intw a serpent for this mu]d be done by every
iagician. Hut thf: def:;at ﬂf ﬂu- mngmmns and their acknowledgment iestified that

e

. =
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Moses was really a Messenger of Allah and the transformation of the staff was Iiﬂt
a feat of magic but a miracie,

45. In'VII @ 123, it has been stated ; “Indeed it was a plot you conspired in
the city- to deprive the rightful pwners of their power.” Here the same thing has
been further explained, as if to say, *It is not merely a plot berwgen you and him
but it appears that Moses 15 your master and leader. You conspired beforehand that
vou would be defeated by your master - in the encounter to prove that he was a
Messenger who had shown the miracle of the staff o frustrate your magic and
bring about 4 puhtmal revolution i the cnu.ut:}'

46. That is, “Right hand and left foot or vice versa,

47. This was a very crael waj.r of punishment in ancien! tmes, They fixed
4 long pole in the ground or used the trunk of a tree for this purpose. Then a piece
of wood was ted across it at the top. Then the hands of the crirminal were nailed
om to it and bhe wag left hanging there for hours to die a slow, painful death

_ 48. This was the last trick played by Pharaoh to win the losing game. He
held out the threat of a cruel punishment in order to coeree them to admit that
there rveally was a conspiracy betweesn Prophet Moses and them against the
kingdom. Bus the fortitude and determination of the magicians twrned the tables on
him. The very fact that they were rsady to éndure the terrible punishment proved
o the world that they had sincerely believed in the Prophethood of Moses and that
the sharge of conspiracy was an impudent trick chat bad been invented as a device.

49. "It may also be imerpreted like this: *It cannot be that we should prafer
you to thes& plain Signs which have come before us and to that Being Whe has -
vreated us,” :

50. This is 1 saying of Allah which has been added to the faregaing
words of the magicians. :

51. This is the most terrible of all the punishments that have besn -
mentioned in the Qur'in, The criminal will prefer death t the borrible life in Hell, -
but death will not ¢ome to him. He will remain in that state nfngnny withoue any
hope of relief from it. ' .

52, Here the detalis of the events which happened during the long perind |
of Pruphet Moses™ stay in Egypt have been omimed. For these plesse see \FII 13-
147, X: 83-92, ¥L: 23-50 and .'.'{LIII 46-56.

53: This happened when G::rd it last appointed a oight for the exodus of
the Israglites and the other Muslims from Egypt. They were asked to gather at a
fixed place and st forlh as a caravan. Just at the time when they reached the coast
of the Red Sea from where they had t» cross to the Sinai Peninsula, Pharaoh
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arrived there with a large army in their pu:smt We learn trom XXVT: 61 -63 that
when they wers lirerally between the - devil and the deep sea, Allah commanded
Muses to smite the sea with his staff and according’ to this verse the sea tore
asunder gnd. stood like two high wills on both sides, leaving a dry path between
them: for the caravan to pass. Thwus, it is quite clear and plain that it was a miracle,
and not the result of a wind storm or tide, for when the water rises in this way it
does not remam standing like two high walls, leaving a dry path hemreem them.
{For details see E.N. 47 of Chapter XX VI).

54, According to XXVYI: 64-56, Pharach with his hosts followed the -
caravan on the dry path and they were all drowned. Tn 17 :50, it has been stated
that the Israelites had reached the other shore and saw them drowning in the sea.
From X: 90-92, we learn that Pharaoh professed to believe in God while he was
drowning but this was rejected by God and he wes told that his dead body; would
be preserved for the coming generations (o serve s a lesson for them. g

8%, This was a subtle warning to the disbelievers of Makkah, as if tw say,
“Your chiefs and leaders are leading you on the same way on which Pharzoh led
his ]]EﬂplE' oW you may yourselves see thar be did not guide them aright.”

In conclusion, it will be worth while to consider the version as given, in the
Bibie, for this will make it plain that it is absolutely false and ridiculous to say that
the Quran "has copied these stories from the Israelite fraditions. We learTi trom

Exodus the foltowing: ¥

(1) According to 4: 2-5, the miracle of the stff was given to Prophet Moses, and
in 4:17 he was instructed: “And thou shait take this rod in thine hand,
wherewith thou shalt do signs”, but according 1o 7: 9, the same roci was
rransferved 1o Prophel Aarcn and then it remained with him to work mirasles.

(2) The first dizlogue hetween Prophet Moses and Pharech hias heen piven in
Chapter 5, but there is no mention in it whatever of the Doctrine of Fzufid
presented by Moses. In answer io Pharaoh’s question: “Who is the Lord that
I should r.:rbey his voice to let Israel go? I know not the Lord”, Moses :zad
Aaron merely said, “The God of the Hebrews hath imet with us”. (5: 2-3).

(3). The encounter with the ‘magicians has been summed up in a few sentences
thus;: “And the Lord spake uno Moses and unto Aaron, saying, When
Pharaoh shall speak unto you, saying, Shew a miracle for vou: then thou shalt

say unto Aaron, Take thy rod, and cast jfbefore Pharaoh, andtit shall become |

& serpent. And Moses and Aaron went in unto Pharaok, and they did so as
the Lord had commanded: and Aszron cast down his rod before Pharaah,
and before his. sérvants, and it became a serpent. Then Pharaoh also

fComd. op p. 110
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down manna and sajva to you.—Eat of the pure provision We have B51-82
given you and do not transgress after this; otherwise My wrath wil} '
visit you. And he who is visited by My wrath is bound to perish

vxcept the one who repents and beligves and doeg righteous deeds and

then . follows the straight path, for T am very. forgiving for such a

ong :

“And Mﬁs:s,ﬁ' what has hastened you to come here before your 83
people?m& |
He said, *They are just coming behind me: I have hastened 10 84-85
come before Thee, O my Loid, so that Thou mayst be pleased ‘with
me.” He said, “Well, listen! We put your people to a trial after vou
and the SAmires? has misled them.” |

Moses returned fo his peopie in a- state of anger and prief. 86
Reaching there, he said, “O my people, did not your Lord make good
promises with you 764 Had a long time passed since those promises
were fulfilled?” Or did you want Allah’s wrath to come down upon
you that you went against your Covenant with me?”s6

They answered, “We did not o apainst the Govenant with you 87-89
of our own accord: it so happened that we felt burdencd: with the
-ornaments of the people and we merely throw  them down.s? —
Then® fhe Samiri also put down something Zike these and forged the
shape of a calf which lowed like an ox. Then the people cried out,

‘This is your god and the god of Moses: Moses has forgotten it.™ Did -
they not see that it did not respond ta their prayer nor had it any

power to hurt and benefit them ?

Aaron had already warned the peaple, saying, “0 people, yoyu 90-9f
have been involved in mischief by this (calf) In fact, your. Lord is
Rahmin, so follow me and submit to me.” But they replied, “We will
80 on worshipping it till Moses comes back to us, "8 | |

{.Fl.ﬁﬂl' rebuking the people, Mﬁsas turned hj Aaron) and said,  92-93
"0 Aaron, what prevented vou from following my way when you saw
that they were going astray? What, did you digobey my command?"7

Aaron said, “O son of my mother, do not setze me by my 94
beard nor pull the hair of my heéad.” I 'was afraid that you might say
- on your remm, *You sowed discord among the Israelites and did not



95

96

97

114}

The Meaning of the Qur'an

pay due heed to my words'!"™

(Then Moses turned to Samiri) and said, “O Samiri,what have

you 10 say about the matter?”

He replied, “I saw what the people did not see: so [ ook a

handful of dust from the footprints of the Messeager, and sprinkled it
{on the calf}, for so did my soul prompt me. "7 i

Moses said, “Well, get away! now you shall have 1o say

throughout your life: ‘Touch me not”.™ And there is an appointed time
for vour reckoning which is inevitable. And just have a look at your
god which you cherished so much: now We will burn it and shaiter it
and cast the ashes into the se¢a.

Contd, from p. I07T

called the wise men and thie sorcerers: now the magicians of Egypt, they also
did in like manner with their enchantments. For they cast down gvery man his
rod, and they became serpents: but Aaron's rod swallowed ap their vods. ™ (7:
8-12)

When we compare this with the version of it in the Qur*an, it becones

obvious that the description in the Bible lacks the regl 2ssence of the whole
encounter, for it does not mention that the encounter took place on the Day of ihe
Feast in the open as a rasult of a regular challenge, and there is oo mentian at all
that the magicians became bélievers in the Lord of Moses and Aaron and remained
steadfast in iheir faith even in face of terrible threats.

(4)

(5)

ﬁccnrdhig 1o the Qur'in, Prophét Moses demanded full freedom and liberty
for the Israelites, but according to the Bible his demand was only this: “Let us
go, we pray thee, three days’ journey into the desert, and sacrifice unto the
Lord our God.” (5:3) '

In Chapters 11 w 14, the details of the events concerning. the exodus from
Egypt to the deowning of Pharaoh have been given. Though these contain .
some useful information and details about the events which have been briefly -
described it the Quran, they comain some strange contradictions as well. For
instance, i 14:15-16 the stafi {red) again comes into the hands of Pruphet
Moses, who is commanded: *... Tift thou up thy rod, and stretch out thine
hand over the sea, and divide it; and the children of Isragl shall go on dry
ground through the midst of the sea.” But invv. 21 -22, it is said: "And
Moses streiched out his hand over the sea; and the Lord caused the sea to 2o
hack by a strong east wind a)i the night, and made the sea dry /204, and the
walers were divided. And the children of Israel went into the midst of the sea
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upon the dry ground: and the waters were a wall unto them, on their right
hand, and o their 1eft.” '

It is not clear whether the sea was divided by a miracle or by a strong
“east wind® which incidentally has never been known to divide the sea into two
parts leaving a dry path berween them.

It will also be worth while to make a study of these events as given in the
Talmud. The Tzlmudic account differs from the Biblical version but is nearcr o
the one given in the Qur'n. A comparative study of the two clearly shows that the -
one i5 based on direct Revelation from Allzh and the other on centuries old oral
traditions which heve been handed down from ane generation to the other and thus
considerably tampered with. (See M. Polano. The Tafmuad Sefections, pp. 150
154}, '

56. The part of the story relating to their journey from the Red Sea to the
‘foot of Mount Tir has been omitted. This has already been given in VIL138-147.
It has also been staied there that the Israelites said to Mases, “0 Moses, make a
god alsp for us like the gods these people have”. (See VI:138 and its E.N. 98).

57, That is, on the eastern side of Jor

58. According to IT: 51 and VII: 142, Prophet Moses and the chiefs of the
Israclites were summoned to Mouot Tir for receiving the Divine Commandments
on stone tablets for the guidance of the people. (See E.N. 71 of Chapter II).

59.. For details please see B.N..73 of Chapter IT and E.N. 119 of Chapter °
VII. According to the Bible, smanns and saiva staried beng provided to the
[sraelites when they were passing through the wilderness between Elim and Sinai.
Aecording to Exodus, manas and safva were sent down thus:

“And it came to pass, that at even the guails came up, and covered the
camp: and in the moming the dew lay round about the host. And when the dew
that lay was gone up, behold upon the face of the wilderness there lay a small
round thing, as small as the hoar frost oo the ground. Ard when the children of
[srzel saw it, they said.one 10 another, It is manna: for they wist not what it was.
And Moses said unto them, This is the bread which the Lord hath given you to eat
,,,,, And the house of [srael called the name thereof Manna: and it was like
coriander seed, white; and the mate of it was like wafers made with houey.™ (16
13-15, 31). '

Tn Numbers, the following details have been given:

“And the peﬁplﬁ went aboul, and pathered it, and ground it in mills, or
heat jf in a mortar, and baked it in pans, and made cakes of it: and the taste of it
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was a5 the taste of fresh oil. And when the dew fell upon the camp in the night, the
sanns fell upon it.” (11: 8-9). .

60. According to th1s verse (R1), there are four conditions for forgiveness: _
(1) Repentance: to refrain from rebellion, disohedience, shirk or disheliaf.

(2) Faith: sincere belief in Allah snd the Messeoger and the Book and fhe'
Hereafter,

(3) Righteous works : te do pood deeds according to the instuctions of Allah and
His Masa:ngtr :

(4} Guidance: to tollow the right way steadfastly and to refrain from straymg into
any wrong path, :

61, From here the sanwe account is resumned that was interrupted by the
parenthesis. (vv. 81-82). The Israelites were told to stay on the right side of Mount
Tur, and diey would he given the Commandments after forty days.

62. This shows that in his eagerness to see his Lord as soon as possible,
Prophet Moges had left them in the way. and reached the meeting ptace alone. For
the details of that meeting the readsi should see VII; 142-145. Here only that
portion has been mentioned which is coanected with the calt-worship by the
Ieraciites. This bas been stated here to bring home to the disbelievers of Mskkah
how idoi-worship starts and how deeply 2 Prophet of Allsh is concernad about this
evil.

63. It is obvious fmm lhe last letter ‘pa* that Samur: was not the proper
name of the person, for this Arabic letter is always added to show a person’s
connection with his rece or clan or place. Mnrmver the prefix ‘af" {definlte arricle
‘the’) in the original Arabic text clearly denotes thar the Simirl was a particular
man from among tany gther persons of the same race or clan or place, who had
propagated the worship of the golden calf. In faet, this does not require any further
explanation than this, but this has been necessitated becavse many Christlan
missionaries and the Western Orientalists have tried to criticise the Hoiy Prophet
and the Qur'in on this " account. They say, (God forbid,) *This is a proof of the
grievous ignorance of history on the part of Mutammad, the author of the Que"in,
and is ene of the anachronisms of the Qur’an.” They base this absurd criticism on
the assumption thai this Simirl was the inhabitant of Samaria, the capital of the
ancient kingdom of Istael, whRich was built in ‘925 B.C. long after this happening;
then centuries ‘after this, a generation of the Samaritans came into existence as 2
result of inter-marriage between the Israslites and the oon-Israelites. As -the
Samaritans worshipped the golden calf, the critics aceuse the Holy Prophet of
imventing this story on the basis of mere hearsay. They say that the Holy Prophet
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uight have heard something like this from the neighbouring Jews and inserted it in
the Qurian., This is not all. They also criticise that Hamin who was a courtier of
Cyrus has been mentiozned o the Qur'an as a minister of Pharaoh. It is a pity that
ihese so-called scholars seem to think that in the ancient times there used to be oaly
Ofie PETSOD 'Dearing ome name in 2 clan or a place, and there was absolutely no
possibility of enother person or persons having the same name, They do not know,
wr pretend they do not know, that during the time of Prophet Abraham, a famous
pecple known as the Sumerians inhabited ‘Iraq and the neighbouring regions, and
it is just possible that during the time of Prophet Moses there were some people
known as the Samiris who might have migrated to Egypt from ‘Iraq. Besides this,

according to the Bible (1 Kings, 16: 24}, Samaria itself was built on a hill which
- was bought from Sherner and named Samaria after himm. This is a clear proof that
there were people named Shemer (or Sumer) even before Samaria came into
existence and it is also _]ust paossible that some <¢lans ml.ght have been called

“Samiri”

64. That is, “Dd not Aliah fulfil the promises He made with you of
showing His favours to you? For instance, He safely brought you cut of Egypt and
not only freed you from the slavery of your enemy but also destroyed him totally.
He provided you with provisions in the desert and in the mountainaus regions. ® It
may also be transtated bike this: “Did not Allak make a good promise with you?”
In that cazg, it will mean: “He made a promise that he will give you the Law and
Guidance: was this net a good promise for your well being and beterment?™

65 That is, “Had a long time passed since those great favours were done
0 you fthat you forgoet them? Had long apes passed since you were afflicted with
persecution by ynur enemy that you committed such a blasphemy?” It may also be
trauslated like this: "Had you to wait for a long time for the fulfilment of God's
promise fhat you became 50 impatient?™ In that case, the meaning is obvigus:
“You had not w wait for a long time o see che fulfilment of the promise of
Guidance. Therefore there was no excuse for what you did.™

'66. This Covenamt was the one which every community makes with its
Prophet and pr-::lnuses that it will steadfastly follow the Guldam:e brought by him
and will not worship anyone except Allah,

67. This excuse was put forward by those people who were involved in
the . sfiirk fabricated by the. 82mirl. They meant to say, “We did not throw down
the ornaments with the intention of satting up a calf nor did we know what was
going (o be made of these, but when the calf was brought before us, we
involurtarily got involved in shirk. :
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The Arabic text which we have tranglated into: “We felt burdened with the
orogments of the people™, simply ineans this: “The heavy omaments which our
men and women were wearing like the Egyptans proved very burdensomy to us in
our wandetings in the desert and we did not know how to get rid of them for it
appeared very difficult for us to travel in the desert with them.” But according io
the Biple these ornaments had been borrowed by every family of the Israclites
from their Egyptian neighbours with this intention, “....and ye shall put them opon
your sons, and upon your daughters and ye shall spoil the Egyptians. .. .and let
every man borrow of -his neighbour, and gvery woman of her neighbour, jewels of
silver, and jewels of gold....And the Lord gave the people favour in the sight of
Ihe Egyptians....so that they lent unto them seref diings as tey required, And they
spoiled the Egyptians.” And that, too, on the advice of Prophet Moses, whom God
Himself had jnstrucied 1o do this “noble deed.” (E:lmdus ¥ 14-22, 11 @ 2-3;-and
12: 35-36). :

It is a pity that some of our commentators have interpreted this verse in
the light of the above traditions of the Bible. They say thai the lsraelites felt
burdened with the weight of those ocrnaments which they bad borrowed from their
Egyptian neighbours, with the intention of can'}rmg them away as a “spoil™
bestowed by Cod.

We are uf the opinion that te clause of the verse under discussion means.
this: “When the people were tired of carrying thelr ornaments on their bodies, they
decided by mutual consultation that all the ornaments should be gathered at one
nlace and it should be noted down how much gold and silver belonged (o cach of
the awners. Then it shonld be melted inte bars and rods and placed on the backs of
the beasts of burden.” Accordingly, they mlgh: have brought their ornaments and
thrown them in the coTmon heap.

68. 1t is obvious from the context that the answer of the people. ended with
“trew them down™, and Allah Himself has added the remaining siory up to the,
end of the paragraph. It appears from this that the people including the. Samirl went
on bringing their ormaments and throwing them down into the heap while they
were abcolutely unaware of what was going to be done by the Samirt. After this
the Simiri offered his services ta melt it. Then he shaped it into a calf whick lowed
like a cow. Thus the Samin deluded the people, saying, “This god of yuurshas
come jnte being by itself for | had n.rm:ti:!ir thrown the gold in the fire. ™

69. Here the Qur'an exonerates Propbat Aaron from the sin of taking any
part. in the caif-worship, but in contrast to this, the Bible makes him wholly
responsible tm' ma.kmg the golden calf and setling it up as a god. According to
- Exodus: :

“And when the people “gaw that Moses delayed to corne down out of the
mount, the people gathered themselves together unto Aaron, and said woto him,
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llp, make us gods, which shall go before us; for as for this Moses, the man that
brought us out of the land of Egypt, we wot not what is become of him. And
Aaron said unto them, Break off the galden earrings, which zre n the ears of your
wives, of your sons, and of your daughters, and bring ther unto me. And 2ii the
people broke off the golden cartings which were in their ears, and brought erz
ants Aaron. And he received them at his hand, and fashioned it with g graving

tool, after he had made it & molen calf: and they said, These be thy gods, O
Israel, which hrought thee up out of the land of Egypt. And when Aaron saw if, he
huilt an altar before it; and Aaron made prociamation, and said, Tomorrow 158
feast' ty the Lord. ™ {32 1-3). -

It iz ‘just possible that the real name of the Samiri was also Aaron which
- Mater on might have misled the Israelites to attribute the making of the golden calf -
to Prophet Aaron, Thus it 1s ahvious that the Qur'in has shown a faveur to the
Jews and .Christians by exonerating Prophet Aaron from the sin, but it is an irony
that the Christian missionaries and the Oriemalists sull insist that the Qur'an is
guilty of anachronigm and that the calf was made a deity of worship by a holy
" prophet of fheirs, In their blind obduracy they forget that even according 10 the
Bibie this was a great sin. (Exedus, 32: 21). A lirde further on in the sarme cheprer
‘the Bible again contradicts itself. Tt says that Prophet Moses ordered the Levites 1o
kill all their kinsfolk, their friends and their fellow country men who had been
guilty of the sin of calf-worship. Accordingly, about ihree thousand men fell that
. day, (Exodus, 32: 27-29). ' '

.~ Now the question arises; Why was Prophet Aaron not killed, if he was the
nventor of the catf-worship? Why didn’t the Levites ask Prophet Moses to kil his
_brother, Propher Aaron, whi was the reat sinner, just as they were asked to kill
theirs. The Bible also says that afier this Mozses went back to the Eternal and
prayed Him to forgive their sins or blot him cut of His tist of the living, and the
"Eternal answered: “Whosoever has sinned against me, him will [ blot cut of my
bouk™ (Exodus, 32: 31-33). But we learn from the Bible that the name of Prophet
" Aaron was not blotted out, but, on the other fiand, he and his sons and his family
were given the charge of the sanctuary and the: office of priesthood (Numbers, 18:
1-7). Thus it & quite evident from the internal testimony of the Bible itself, that it
- contradicts itself and supports the Qur'in in its exoneration of Prophet Aaron.

. 70. The “command” refers to the instructions which Prophet Moses gave

ta his brother Aaron when he made him his deputy in his absence when he went up
1o Mount Tor: “After me take my place and do the right ahd foilow not the way of
. the mischief-makers”, (VII: 142}, :

7. See VII; 150,

77 |t can also be interpreted like this: “You did not wail for orders from
' [Conrd. onp. [ 18



The Meamﬂg of the Qur'sn

dﬁ@%s &Mﬁymu?uﬂdﬁrﬂaﬁﬁw
%“u 528 s Sl 583610 8 G T G G A
Ay Mﬁﬁ:mtﬁﬂﬁaﬁb’” RE 5oaT
ol C&ﬁdfﬁw;;ﬁlhé ""”""J&ﬁ»y«,ﬁn,ﬂy
u;l,-ih;x:f Lﬁ@b«ﬁm #4532 L:;éf
o EGEy @L.J;i" S u_,,\mi..a
;st;zuf whiezi s ek u.,m,
=38 S SSEEET 5 ¥ i G;ﬂ;gr.}:ﬁ [y
SR ol & mu;;:w GEEE\ ] o
-*;“;E-:».»L Sk U5 2] ""'L,I»@ﬂ’ -"J&wjj
w@tiﬁ G &7 e S8 3l Rl 92y ““@m
em@wmm s "SEEWIU»&Z;S’
Gy 3l G ST WleTll G s K550 B8 B8 A
S5 o IR 828 T8 & s
- "'"JLL”&‘ST:@M—@:;&IM 925 &) i o
SN Ao S i 5y St g 53 655
ﬁ,ﬂ?g.,g; A8 G ,,,.,q Lﬁ'éur*&;&;liﬂ il
3B sy [’é%‘;'?;a’uﬂrufu,l@ G 3N st il
U 1Y 08 S 4l Gt S 05 s i




74 Hi o 117

O people, . your God s Allah alone Who has no other god 9B
beside Him: His knowledge embraces everything. ”

O Muhammad,™ thus do We relate to you the history of the 99-112
past events, and We have given you an “Admonition™ from Our Own
Self.” Whoso will turn away from it; he shall bear a heavy burden of
sin on the Day of Resurrection; and all such people shall always
remain under its heavy burden, and it will be a very heavy
responsibility indeed that they shall have to bear on the Day of
Resurrection.”” On that Day, when the Trumpet will be blown™ and
We will muster the criminals while their eyes shall be dimrned (with
terror),”™ they will whis;:mr to one another, “You hardly staved for ien
days on the Earth.”80-We know full well®t whar they- will be talking;
(We also know. that} st that time the most careful estimator among
them will say, “No, your life on the Earth was but for a day, 82—
They ask you, “Well, whete will the mountains go on that Day?” Say
to them, “My Lord will reduce them to fine dast and scatter it away.
He will turn the Earth inte an empty level plain, wherein you will .
neither see any curve nor -crease.”™—On that Day the people will
come straight to the call of the summoner; no one will dare show any
haughtiness, ‘and all:the voices will be hushed before the Merciful and
you will hear nothing but a whispering murmur 3 On that Day no
intercession shall avail save his whom the Merciful may allow to
intercede and be pleased to give him a hearing 3% -—-He is fully aware
of all that is before the people and of all that is behind them but others
do not have full knowledge of it.%—The people will hang their heads
‘with awe before thé Living One, the Fiernal. Loser shall be the one
who will be carrying the burden of the sin of an iniguity, but whoso
does righteous deeds and is a Believer as well, he shal] have no fear o
any injustice nor shall he be deprived of his rights. &7 |

And, O Muhammad, thus have We sent this down as an Arabic 113

o QUr'an® antl have given theréin warnings in various ways, perhaps '

these people may be saved from pérverseness or that this may help

arouse understanding in them. % L |
-So, high and exaited is Allah, the True King.% 14

And see that you do not hasten to recite the Quran before its
- revelation is completed to you, and pray, “O my Lord, give me more
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of knowledge. '™ |

We™ gave a command to Adam before this®?, but he forgot it,
and We did not find firmness of purpese in him:* Recall to mind the
time when We said to the angels: “Bow yourselves to Adam;" they all
bawed down except Iblis, who refused. At this, We said to Adam,5*
“He is an enremy to you and to vour wife.? Be on your guard lest he
should have you expelled from the Garden® and you find yourself in
great distress. For here you have quite a few facilities: you neither
starve nof remain naked nor suffer from thirst nor from sun.”%® But
Satan seduced him,* saying “O Adam, should I show you the tree
which gives eternal life and everlasting Kingdom?™ 1%

Conrd. from p. IIJ}

. In order to underseand full:'.r the statemsnt of Prnphet Aaron, one should read
ﬂ'.us vers¢ along with verse 150 of Chapter VII where he says: “Son of my

 mother, these people overpowered e and were gaing 1o kil me: 20, let not the

gnemies gloat over me: do not count me among the people who have done wrong.™
Mow if both these verses are read together, one can easily see the frue picture of
the event; Prophat Aaron did his utmost to stop the people from committing the sia |
of calf-worship, but they revelted against him and might ¢ven have killed him.,
Fearing a clash between them, therefore, he heid his peace last Prophet Moses, on
hiz return, gnight blame him for letiing the situation worsen and failing to control it
effectively in his absence. The last clause of VE: 150 also gives the hint that there
existed among the peaple a good number of the enemies of the two brathers.

73, There has beena good deal of divergence of opinion ix regard to the
interpretation of this verse. According to the majority of the early commentators
and their followers, it means: “The Samic] saw the Messenger (Angel Gabrield
when be was passing and ook a handful of dust from his footprings. Then he -
sprinkled this upon the idol of the golden calf. This created life in it and it begaﬁ to
tow like & living calf.” The Qur'an, in fact, does not say that this actually
liappened but merely cites the reply given by the Simid to Prophet Moses when -
the Iatter took him to task for the great sin he hm:l. commiued.

There are others who interpret the wnrds of the Simir[ like this: "1 sawa
weakness in the Messenger (Prophet Moses) or in his Creed, which others did not
see. Therefore 1 followed in his footsteps to-a certain limit but afierwards I left his
way." This interpretation was most probably put forward first of all by Abd
Muslim [sfahinj. Then Imém Raz not onty cifed it in his own Commentary but
also approved of It. And now.it i3 being followed by some modernistic
cuminentaiors, who 1y to prove their own favourite theories by giving tar-fetched



T i | 19

linerpretations to the ohvioug meaning of the words of the Que'an. Such people
lorget that the Qur'in has not been seal down in'the terminology of enigmas,
riddles and puzzles bul m clear, plain and intelligible Arabic. Therefore the Quran
would have never employed e words it has used in the Tewt o convey the
nwannpE  given by them because. their usapge cannot support that far-fatched
interpretation. What such interpreters really mean to imply is that Allsh has failed
to express Himself clearly and plainly; therefore, they wish w0 come w His rescue
by their interpretations in order o save Him from the ridicule of the *learned”
. peaple.

It we sty the verse in the context in which it occurs, we shall be able 10
understand essily that the Samin was a mischief-monger who had contrived his
deceitful scheme  after a good deal of congidetation. As he appears 1o have been a
good craftsman, he caused the golden calf he had made o produce a lowing sound,
and successfully deluded the sgnorant and simple people. He did not rest contem
with this but impudently invented the story that he had seen what the comuimon
people conid oot see amd that he had taken a handful of the dust friom the footprints
of the Messenger and.sprinided it on the calf which made it low like a living call.
[t is possible that by the “Messenger”, he meant Prophet Moses himsalf and ntight
have cunningly troed o flatter hirm, saying, that (e dust of his foctprins was
muraculous. By saying so, he was piaying the most subtle trick, He wanted to offer
art iellecnzal bait o Moses so that he H?ight feel elated about the miraculous eilect
ol ihe dust (rodden by his feet and wtiliz¢ his services for propagating his own
miraculors acts. Anyhow, the fact is that the Qur’an has presented the whole thing
as a trick of the Sé i aod has not given the account as if it were a real ecvent by
itself. The sibsequent reaction of Prophet Moses 1o the statement of the Samiri
clearly shows that he considered it as a deceitful siory, and so faid the curse on
hitn.

74. The words show that he was not only made an outeast for life but was
made to inform the people himeself that he was an outcast, as given in Leviticus:

“And the leper in whom the plague s¥, his clothes shall be rent, and his
head bare, and he shall put a covering upon his upper lip, and shalt cry, Unclean,
" unclean. All the days wherein the plapue shaif e in him he shall he defiled; he f5
unclean: he shall dwell elone; without the camp shaff his habitation e ™ (13: 45-
4.

Wi vonclude from this that either he was inflicied with leprosy as a
scoutge by.Allsh or the punishment inflicted on him = was that, beiug 2 moral
“leper”, he shouid be made an ouivast and should himself proctaim o tw: du
unciean gud mnpure person, saving, “Touch me oo™,
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¥5. Now that the swory of Prophet Moses comes to an end, the sams
theme, that was interrupted by this story, has been rasumed.

76, That is, the Cur'an about which it was said at the beginning of the
Sarah that it had not been sent down to put the Holy Prophet in distress, and that it
was ail Admonition for the God-fearing.

77. Here the people have been warned that whosa will furn away from the
Qurin and will reject sts piidance, he shall do harm to himself only snd not o
Allash and His Messenger, and thal the one, who rejects His Message, shall
ingvitably be punished ft-the Heresfier. And this warning holds good for every
people, every vountry and every age. This is becauss there are only two
alternatives for an individual or a community, whom the Message of the QurTin
rexches. They can either accept it or reject it; there is no third way. '

78. As regards the nature of the hlnwing of the “Trempet” on the Day of
Resumrection, it may be likened to the blowing of the bugle in the army to muster
or disperse the soldiers. It is obviouws that these words and terms have been usad
because these are known tothe people. Therefore it will be wrong to consider the
“Trumpet” to be exacily like the bugles and trumpets of this world.

19, According to some Commeniators, it means this: “The bodies of the
criminals will turn white as if no drop of blood had been left in them. ™

80. The  original eext may also be interpreted to mean: “After yvour death,
you may have passed hardly ten days tlll now,” As regards the interpretation
adopted in the translation, it is supported by XXIII: 112-113: “When Allah wil}
ask them, *For how many years did you stay on the Earth?' They wili say, 'We
stayed there for 2 day or a part of a day: Yoo may ask those who have kept the

record!™  The second interpretation is supported by XXX: 55-56: “And on the day
when Resurrection ‘will take place, the criminals will declare on oaths, ‘We have
not remained in the state of death for more than an hour.* And likewise they wers
teluded on the EBarth. On the other hand, those who have been given Knowledpe
and Faith will say, ‘According to the Book of Allah, you have remained in this
state up to the Day of Resorreclion, and this 15 the very Day of Resurrection, but
you did not know of it'.  Both the interpretations are supported by oiher verses of
the Quran.- It is clear from these that they will consider both the life on the Earth
and the life in the inlerval between death and Resurrection to be very short. They
witt consider the earthly life o be very shori because, against all their
expectations. they will have o tace the eternal life in the Hercafter which they
denied in their carthly life. As they had made no preparation for this life, they will
wring their hands with regret that they had ruined their eternal life for the sake of
a lew transitory pleasures of the short lifa they had been given on the Earth. As
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regards the duration of the interval between death and Resurrection, they will
consider it to be very short, for they will i imagine that they had heen suddenly
awakened by the “Trumpet™ from their last sleep or unconsciousness in their
carthly life. Thus, they will not at first realize that the “Trumpet™ was the signal
far the Dy of Resurrection because they had no expectation whatever that the Day
of Resurrection would ever come. Asa nuwuer of fact, they used to make fun of
this Diay as a nonsensical thung. :

B1. This 15 a parenthisis ibat bas been inserted to remove this donbt of the
licarcrs: “How has it bean kmown today what the pmp]e will be talking in whispers
in the Plain of Resurrection?”

82. This iz anuther parenthisis which has been inserted in answer to
wnuther objection raised by some hearer. It appears that when this Sirah was being
recited, somme one might have raised this question as a ridicule; *Where wil! these
high mowusing ge  on the Day of Resurrection, for it appears from your
description of Resurrection that all the prople of the world will he' running about in
a level plain?" In order to understand the background of the question, it should he
kept in mind that Makkah, where this Sirah was first recited on the occasion of jts
revelation, i surrounded omn all sides by high mountains. The answer to this
question follows immediately: “Allak  will reduce them to. fine dust and scatter it
oway.” :

83. According to the Qu: an, the earth will take a new shape in the
Ilereafrer:

“The earth will be spread.” (LXXXIV: 3),

“The bottoms of the oceans will be split (and the whale water will sink
down in the earth.Y” {LXXXIL: 3).

“The oceans will be filled ap™. (LXXXT; 6).

“The mountains will be reduced to fine dust and scattered away and there
will be lefi no curve or erease in the earth”, {XX: 105-107).

“0On that day the esrth will be (otally changed”. (XIV: 48).

“And it will be tuned into 4 garden and given 10 the pious peopls to dwell
therein for ever. " (XXXIX: 74).,

This shows that ultzrmately this earth will be turned inte Paradise which
witl be inherited by the pious and righteous servants of Allah. The whole carth will
become one country, and there will be nu mountains, oceans, rivers and deserts
which today divide it into countless countries and homelands and divide mankind
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as well into as many tribes, races and classes. Hagrat Ibn *Abbis and Qatidah have
hetd this same view that Paradies will be established on this very earth.

B4. The original Arabic word (hams is used for the sound of faotsteps,

the sound of whispering and other low sounds. What it implies here is that the

people will be so awe-siricken on that Day that there will be no sound other than
that of footsteps and whispering.

85. This has another interpretation also: “On that Day intercession will not
be effective except in the case of the ane for whom the Merciful may allow it and
be pleased to hear it for him.* Both these interpretations ars supparted by the
fallywing:

“Who iz there that can intercede. with- Him except by His own
permission?” (11: 255}, :

“On that Day when the spirit and the angets will stand with folded hands,
they wilk not be able to say anything except what the Merciful will permit, and
they will zay the right thing."” (LXXVII: 38).

“They do not intercede for anyone except for whom the Merciful may be
pleased 10 listen to, and they are always fearful of Him,” (XXI: 283,

“There are many ange's jn the heavens whase intercession avails nothing
at all except when it is made after getting permission fram Allah, and for the one
for whom He wills to hear and approves of it.” (LIII: 26).

80. Here the reasons for the restrictions on inlercession have been stated,
On (he  one hand, no angel, no prophet, no saint, nor anyone else knows, nor can
ktow, the full details about the records of others. On the other hand, Allah has full
knowledge of all the deeds and misdeeds of everyone and He knows who deserves
pardon or punishment, and how much, If, therefore, there had bean full freadam
for mitercession the whele porpuse of the creation of man would have bacome
meaningless. According to this  verse, the door against intercession has not besn
entirely closed. The  righteous people will be allowed o show their sympathy for
other human beings as they did in the world, but they will have to pet permissinn
for this heforehand and even then make only a right sort of recommendation |

87. From this, it is clear that in the Hereafter the case of every individual
will be decided on meriis, If a man had been guilty of mmiquity and infustice in
regard o the rights of God or the rights of man or even his nwn rights, he shall he
dealt with accordingly. Of the -other hand, those, who are bolly believers and
workers of righteous deeds, shall have no fear that they would be deprived of (heir
rights or punished even though théy were innocent.
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88. “ ....thws .. Qur'En": This means that the Qur-an is full of such high
memes, wise teaclings and admonitions as are contained in the preceding portion
of this Surah as weil as in the other Sarahs of the Book.

89. That is. “The Arabic Qur'an might awaken them from their
heediessness and they might recollect the forgotten lessons and tee] that they are
going astray and imight realize (he consequences thereof.”

90. Such sentences as this are usually found in the Que’an at the end of a
discourse 50 that 5t may end with the praise of Allah. It is plain from the context _
that the discourse ends with “the True King.”

91. At the end of the discoutse, the Angel cautions the Holy Prophet hy
Allah’s Command to guard agaiust a thing that had been noticed duriog the
Revelation, for it was not considered appropriate to do so during its recital, It is
obvious from the wording of the caution that the Holy Prophet was trying to learn
the revezied discourse and was mpeatmg it during its recital by the Angel.
Naturally this might have diveried his atteation over and aver again from listening
to and grasping the Revelation. Therefore it was felt necessary that he should be
taught the right method . of the receipt of the message of Revelation and be asked
Not Lo IrY to commit it (o memory during the Ravelation.

This sentence shows that this portion of Soirah Ta Ha is one of the earliest
Revelations, for we learn from the other early Sirahs that the Holy Prophet tried
1o commit to memory the Quranic Revelation and Allah cautioned him againse it.
For ipstance in LXXV: 16-19, he was told: “Do not move your tongue over and
OVer again in order 1o learn the Revelation, for it is Qur responsibility to cause you
to remeniber it by heari and recite it. Therefore when it is being recited 1w you,
listen u:- it carefully. Then it is also Our responsibility to make ils meanings i:lear
0 you, ™

Again i LXXXVIL 6, he was assured; “We will teach you how to recite
it and you will not forget it.” It appears thet afterwards when the Holy Prophet had
learnt how to receive the messages of Revelation, this did not acgur, That is why
there is no such caution in the Sfirahs of the later period.

92. From here begins & new discourse, which probably was sem down
some tme afier the preceding discourse {see E.N. 90), and it was incorporated in
ihis Sturah by the command of Allah because both deal with the same therne. The
following arc the similarides berween the rwo:

{1} Both the discourses remind mankind of the “forgotten lesson™, the
Admonition, which’ Allah had taught man on the occasion of his creation.

Contd. on p. 126
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At last, both of them (Adam and his wife) ate of the fruit (of 12i- IE’?

the forbidden tree). As a result thergof, the nakedness of cach
appeared before the other, and they began to cover themselves up with

leaves from the Garden.®! Adam disobeyed his Lord and went astray |

from the right way.'2? Afterwards his Lord chose him'® and accepted - .

his repentance and gave him Guidance, saying,™ “Get down from
here hoth of you (Man and Satan): you will remain enemies to each
other. Afier this, if you receive Guidance Irom Me, whoso will fojlow
that Guidance, he will neither go astray nor be involved in
wretchedness, and whoso will turn away from My Admonition, he
shall have a wreiched life' in the world, and We shall raisc him up
blind on the Day of Resurrection. "™—-He will say, “Lord, why have
you raised me biind here, whereas I was blessed with sight in the
world 7% Allah will say, “Yes; you forgot Our Revelations when they
came to you, {as if vou were blind), so you are being forgotten
today™.9"—This is how We recompense (in this world)?¢ those who
transgress the bounds and do net believe in the Revelations of their
Lord. And the torment of the He:reafter is more terrible and more

lasting. _

Have these people!™ not received any guidance (from this
lessen of history) that We have destroved before them many a
gererahion in whose {rumed) habitations they move about today? In
fact, there are many Signs in this for sagacious people.!10

Had not a decree been fore-ordained by yvour Lord and a term
tor respite been appeinted, judgement on them would have been
passed now immediately. Therefore O Mubammad, endure what they
say and glorify your Lord with His praise before the rising of the sun
and before its setting, and glorify Him during the hours of the night
and at the extrémes of the day:'!! perhaps you may feel satisfied.112
And do not cast an envious look at the worldly property We have
bestowed on different kinds of people, for We have given them all that
to put them to trial, and the lawful provision!!? of your Lord is better
and more lasting: enjoin Sa/dt on the members of your famﬂy”* and
yourself alsc observe it stncl;ly We do not ask any provision of you,
for it is We Ourself Who give you provision. And the ultimate good is
for piety, 119 ' - o .

128

129-132



126 | The Meaning of the Qur 'dn

I‘hc:-,r say, “Why .does he not bring us a Sign from his Lord?™ 133- 135

Has nel a clear Sign come (o them contaiming all the teachings of the

former Scriptures?!'® Had We destroyed them with a scourge before

its coming, these very people would have said, *Our Lord, why did

you not send a Messenger (0 us 50 that we would have followed Your

Revelations  before © we  were humiliated and disgraced?” O

Muhammad say to them, “Everyone is waiting for the ultimate
~result;!? g0 you may slso wait, for you will soon come to know who

are following the straight path and who are rightly guided.”

Contd. from p. 1237

(2) Both teach that it is Satan who seduces man to forget that lesson, He
succeeded in this by causing his first parents to forget it; since then he has
been forgewing it over and over again and, ﬂterefure, hasbunmutiﬂm:d
against this, :

(3) Both warn man thar his ultimate success or failure depends upon his amrude
towards this “ Adrmonmtion. ™

{4} Both warn mankind to disctiminate betwesn an inadvertenl error and an
intcntional rebellion and their consequences. ¥ man {like Prophet Adam and
his offspring and the magicians of Pharach) realizes that ho has been sadnced
by Satan, his eternal enemy, and then repeats of bis error, he is forgiven. But
there is no forgiveness for intentional rebellion as was the case with Satan,
Pharaoh and the Sdmiri,

93. The story of Prophet Adam has already been stated in 11: 30-39, VII-
11-27, 189, X¥: 2842, XVIL: 61-65 and XVII: 51-52, But at every place only
that part of the story which was relevant to the context has been cited. Therafore, -
in order to understand the whole story well, one should read it in all the SArahs
along with the relevant B.N's.

94. This means that he disobeyed the Command because he lacked the
firmness of purpose and not because of intentional rebellion, He did not say, “T
don't care a fig for Allah. If it is His Command, let it be. I will do whatever I like.
Whe is Allah to intervene in my private affairs?" -

On the contrary, he disobeyed because he forgot Allzh's Cmmnanﬂ and
did not. show firminess of purpose and determination against the temptatmns
presented by Satan. This is shown by his subsequent repentance.

25, Here the Cnmnmnd which was given to Prophet Adam, has not been
mentioned, which was: “You must not eat the fruit of this tree.” This has been
mentioned at other places bui has been omitted here beceuse the emphasis here is .
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on this weakness of man that be is casilly seduced by Satan in spite of the
forawarnings and admonmitions to this effect.

95. Both Wnew that Satan was their enemy, for Adam himself had
wilwessed the demonstration of his enmity, when he had refosed 1o bow down
before hiim and dectared n plain words, “T am hetter than he; Thow didst create me
of fire and him of elay™. (V11 12, XXXVIII: 76, ses also XV 33}, “Should I bow
helore the one whom Thou hast created out of clay?™ And then added. “Just
consider was he worthy of this that Thou hast exalted him over me?™ (XVII: 61-
¢2). Then Satan did not rest comtent with this brapging of superiority but svineed
his jealousy by giving an open chatlenge that he would prove it by seducing Adam.
(VTT: 16, 17 XV: 36-42; XVIE 62-66: XXXVII: 82-83).

97, This was to forewamn bath of them of the consequences vf
disobedience of the Conmmand,

8. This .is the eaplaoation of the "distress” which they had to undergo
nmnediately afier their expulsion from the Garden. Here instead of menticning the
high and perfect blessings of the Garden, only four basic necessities of life have
been stated,. namely, food, drink, dress, and shelter, as if to say, “In the Garden
you are being supplied with all these necessities without any labour from you. But
il you succumb to the temiptations and seduction of Satan, you will be totally
deprived not only of these facilities but also of the higher blessings of the Garden,
fn that case, you will have to work so hard for these necessitics that very little
energy and time and leisure will be left with you 1o strive for higher aims of life.”

99. According to this verse. it was Adam whom Satan primarily wanted to
seduce snd not Eve. Though according to VI: 20, he tempted both of them and
both were seduced, but Sawan's efforts were mainly directed 1o Adam. On the
conlrary, according to the Bible, the serpent first tempied the woman “t0 eéat the
fruit of the forbidden tree and then she seduced her bushand™, (Genesis, 3).

100, Acgording to this verse, Sawn tempied Adzm to eat the froit of te
tree 50 that he might get eternal life and everlasting kingdom, and according to
Vil 10, he put an additional teinptation in their way, saying that they would
become anpels and immortal.

101. No sooner did they disobey the *Cormmand” than they were deprived
of all the facilities, but natrally the immediate effect of this as felt by them was
that they were stripped of their garmews. Then gradually, as they fell thirsty,
hungry etc., they realized that they had been deprived of all the far.:ihnes that they
enjoyed in the Garden,

102. It is worth while to understand the nature of humen weakness which -
helped Satan W seduce Adam and Eve. They succumbed to seduction because
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Satan tempted them in the garb of u true friend and well-wisher even thaugh they
knew full well that he was their enemy. For Adam had a direct knowledge of the
envy and enmity of Satan, who had challenged to seduce and ruin him in his very
presence. Allah bad also warned them to guard againse the envy of and the
temptations by Satan and had informed them of the consequences of disobedience.
Above all, Adam and Eve still believed in Aliah snd never thought of intentional
disobedience. Bur in spite of this, when Satan tempred them in the garb of a friend,
they disobeyved their Lord: they forgot the “Command” for the time being for lack
of firmness of purpose. And since then this human weakness has persisted in (heir
dascendants during all agas.

103, ... His Lord chose him™ because he did wit disobey Him
nrennonaily and did not persist in sin arrogantly. As soom as he realized his error
he felt ashamed of it and asked Allah's pardon: *O our Lord, we have wronged
ourselves gravely; if Thou dost not forgive us and have MErcy upon us, we shall
be totaily ruined”.(VII: 23} In contrast to Adam and Eve, Satan was cursed
because he not only disobeyed his Lord but also persisted in his sin, and boldly
challenged Himy that it was He Who was responsible for his disobedience, for He
had pnﬁ:m:d Adam whom He had created of clay over him whom He had made
of hre

104. That 1., “Allah not only pardoned him but also ga‘-'»‘.‘: him Guidance
atd taught him the way o (low it.”

105, “Wretched life in this world” does not mean a life of poverty. It
means that such a one shall be :lePrwed of the peace of mind, even though he may
be a millionaire or the ruler of a vast empirg, far the one, who will mrn away from
tie “Admooition”, will win all the worldly successes by unlawful means angd,
therefore, will always be suffering from pangs of a guilty conscience and deprived
of the peace of mind und real happiness.

106. Here the story of Prophet Adam ends. In the light of this part of the
smry which has been related here and at other places in the Qur'; an, I have come to
the conclusion {and correct knowledpe is with Allah alone} that the “vicegerency
of the Barth” was the same as was inidally bestowed on Adam in the Garden,
which might have been creald in the heavens or on this Earth. Anyhow the
vicegerent of Allabh was supplied gratis with all the necessities of life and the
angels were placed under his command for service. ‘This was to enable him to
discharge the high and noble obligations of vicegerency, without any worry ibout
the procurement of the necessities of life. But in order 0 make him permanent in
this office, it was necessary to put him. to a test so thar all his capabilities,
excellences and weaknesses might b¢ known. Accordingly, he had 3 take his test
in which some of his weaknesses came to the surface: he was prone 1o be seduced
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by greed and temptation: he did not remain firm in obedience: he was capable of
forgetfulness. That is why he was given the “vicegerency™ as 3 trial in the Garth
for a fixed term up to the Day of Judgment. During this period of trial, he had
himself to make arrangements for the necessities of life though he was allowed o
axploit all the resources of the Farth and to mle aver other creatures. The trial is
this: does ke or does he not obey his Lord in spite of having the power to uhey or
not ty obey? And if he forgets or is seduced by greed, does he or does he not
repent through warning and admonition, when he realizes his error? At the same
thne, his Lord has warned him that a full and perfect record of all his deeds and
misdeeds is being kept, and that he shall be judged on the Day of Reckoning in
accordance with if. Those who will come out successful will be piven permanent
vicegerency and that eternal life and everlasting kingdom by which Satan seduced
him. The righteous servants will become the heirs to the Garden, if they had
obeyed their Lord or repented after “forgetfulness™. It should also be noted well
that life in the Garden will not merely be to “eat, drink and be merry”, but there
will be such higher things te achieve as oo human being can conceive in this
world, That is why only those blessings of the Garden bave besn mentioned in the
Qur'dn which can be comprehended by humen beings in this world.

It will be worth while to make a comparative study of the account of
Adam and Eve as given in the Qur'in with that given in the Bible. According 1o
(Genesis:

“And the Lord God formed man ofthe dust of the ground, and breathed
into his nostiils the breath of life; apd man became a living soul, And the Lord
God planted a garden eastward in Eden; and there he put the man whom he liad
formed. And out of the ground made the Lord God 1 grow every tree... the tree
“of life....and the tree of knowledge of good and evil....And the Lord God
commanded the man, saying, Of cvery tree of the garden thou mayat frecly eat:
But of 1he tree of the knowledge of good and evil, thou shalt not eat of it: for in the
day that thou eatesi thereof thou shalt surely die .... And the rib, which the Lord
God had taker from man, made he a woman, and brought her unto the man. ...
And they were both ogaked, the man and his wife, and were not ashamed.™ (2:7-
23). “Now the serpent was more subtle ﬂlan any beast of the Geld which the Lord
God had made. Aod he said vnto the woman, Yea, hath God said, Ye shall not eat
of every tree of the garden?.... And the s¢rpent said unto the woman, Ye shall not
surely die: For God doth lmuw that in the day ye eat therenf, then your eyes shall
be opened, and ye shall he as pods, knowing good and evil....she ok of the fruit
thereof, and dig eat, and gave also unto her husbang with her: and he did eat. And
the eyes of them both were opened, and they knew that they were naked; and they
sewed fig leaves together, and made themselves aprons. And they heard the voice
of the Lord God walking in the garden in the cool of the day: and Adam and wife
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hid themsetves from ihe presence of the Lord God amongst the trees of the garden.
And the Lord God called unto Adam, and seid unto hisn, Where arf thou? And he
said, 1 heard Thy voice in the garden, and ] was atraid, because T was naked; and [
hid myself. Aond He said, who told thee that thou wast naked? Hast thoy eaten, -
whereof 1 ecommanded thee that thou shouldest not eat? And the man said, The
woman whom thou gavest o Ae with me, she gave me of the tree, and [ did
. P And the woman said, the serpent beguiled me, and I did eat. And the
Lord God said unio the serpent, Becanse thou hast dosw this, thow arf cursed above
all cattle, and above every beasi of the figld; upor thy belly shalt thou o, and dust
shalt thou eat all the days of thy life: And I will put enmity between thee and the
woman, and between thy seed and her seed; it shai! bruise thy head, and thon shalt
britse his heel. Unto the woman he said, I wiil greatly muldply thy sorrow and thy
cunception; in sorrow thou shall bring forth children; and thy desire sheff b to thy
hosband, and be shall rule over thee. And wito Adam he said, Because thou hast
hearkened unlo the veoice of thy wife, and hast eaten of the tree: of which I
commanded’ thee, saying. Thou shalt not eat of it: cursed / the pround for thy
sike: in sorrow shalt thou eat of it all the days of thy life:.... In the sweat of thy
face shalt thou eat bread. Unto Adam also and to his wife did the Lord God make
coats of skins, and clothed them. And the Lord God said, Behold, the man is
become as ome of ug, 10 know good and evil: and now, lest he put forth his hand,
and take also of the tres of life, and eat, 4nd live for ever: Therefore the Lord God:-
sent him forth from the garden of Eden, m till the ground from whence he was
taken.™ {3 :1-23).

It is obvious (hat the Bibie has not done justice to Admn and Eve, L&Y,
even t0 God Himself. On the other hand, the account given in the Qur’an is itsclf a
clear pronof that the storigs given in it have nor been copied from the Bible, for die
Qur'an not cnly corroborates those parss of the Bible which have remained
untampered but also cotrects its wrong statements,

107, The Quran has deseribed the different conditions and experiences
through “which the criminals will pass from the Day of Resurrection o the tine of
their entry into Hell: “You were neglectful of this: now We have removed the
curtain frosp before you and your sight has become very sharp.” (L: 223, “He is
only deferring them o the Day when all eyes shall stare with consternation. They
will be rumning in terror with heads uplified and eyes fxed wpwards and hearts
vqiﬂ“. (XIV: 42-43). “We have faslened the augury of avery man 1o his own neck
and' on the Day of Resurrection We will bring forth a writing which be will find
iike an open hook. (It will be said to him :) *“Here i8 your record: read it. Today
you. can yourseif reckon your account™ . (XVII @ 13-14).
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In the Jight of the above and this verse { 126), it appears that in the
Hereafter, the criminals shall be spabled to see the horrble sights and to realize
.the c'onsequ:mea:ﬂf their evil deeds, but in other respects they will be like e
Mind man ‘whe eennot see his way and Is deprived of even a staff to feel his Way,
hor is there anyone to guide him. So he stumbles and is knocked about and does
not know where to E0 and how. to satisfy his needs. This very state has heen
-expressed thus: “You forpot Our Revelations when they came & you, 80 you are
being forgotten today”, as if, “you were blind and ad no ope to lock afier you, ™

108, This refers to the “wreiched lite™ which will be the lot of those who
turn away from th¢ “Admonition” in this worldly life.

104, “These people™ of Makkah.

L1Q. That is, “In this lesson of History and in the ohservation of the
archeenlopical remains and i this experience of mankind™.

11}, This is to comfort and console the Holy Prophet, as if (0 say, “Alal
dees not intend to destroy them yet, for He has appointed for thew a term of
respite, so youo should endure with patience whatever they do against you and hear
their harsh talk and go on perfortning the obligaions of your Mission. For this
purpose you should offer Salstin accordance with the prescribed tines because jf
will Crgate 1o you necessary forbearance and fortitude”

“Gluﬁfy your Lord™ means: “Offer your prescribed Prayers™, as is clear
from v. 132: :

Incidentally, in this verse (130 the times of Saidt have been prescribed:
(1) Fajr Prayer hefore sunrise, (2} “Agr Prayer before sunset, (3) ‘Ishi and
Taliajjud Prayers during ihe hours of mighr, Morning and Afiernoon {Dhubiry and
Evening (Maghrib) Prayers “at the extremes of the day.” (See also E.N.'s. 91 1o
! of Chapter XVIIL.)

112, The original Arabic Text admits of two meanings:

{1) “Resl content with your present condition in which you luve 1 hear many
unpleasant  things for ibe sake of your Mission, aud submit to this decres (hat
they are mex being punished for the Gme being, for they will continue o
persccute you and at the same tine lead prosperous lives.”

(2} “Go on perfarminyg your Mission, for asa result of this, you will be fuily
satisfied ™

This second meaning is mpﬁmted by {a) XVII: 79 *“[hat time is wor far,
whtn  your Lord may exalt you o a laudable position,” which foliows the
commanchuent about  Safa, (b XCII 4-5: “Surely the later period of Hife wil] be
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hetter for you  than the fonmer, and in the near future your Lord wili give vou so
much that you will be fully satistied.”

113, It means: "It does not behove you and your companioos to be
envious of the riches of the wicked people who are amaszing wealth by unlawtul
means. - The best thing for you is the lawful provision which you sarn by your hard
labour, even thongh 1his may be meagre in quantity. That is better for the piaus
and righteous and is of everiastmg virtie. ”

114, That is, “Teach your children also that lawful provision is much
better than the unlawful riches of the wicked people. For this purpose, enjoin them
[ say their preseribed Prayers, for this will change their attitude, their standard of
valugs, and inake them coutented with pure provisions and virmpous life in
preference to the life of sin and uxury, ”

L5, It moplies this: “We do  not ask you to offer your Prayers for any
benetit of Our own. We azk you to do that for your own good, because this will
create piety in you which will bring about true success for you | int this world and in
the Hereafier. ™ '

116. This means that the Qur'an itself is u great miracle, tor though it is
being presented by an unleitered person from among them, i contains the essence
of Ihe leachings and guidance of all the previous Divine Books. Nor onty this: it
makes those Iwachings and guidance so plain and clear that even a s:rnp]e man of
the desert can benefit from them.

117, That is, "Ever since the Message of Islam is being presented in vour
city (Makkah), it is not only every person of this city who is wamng for its
Litunate result but also E"i."ﬂl'}" one ouiside ir, whe has heard of it,” :



